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P R E F A C E Over the past decade, Hans-Georg Gadamer's Truth and Method (1960) has enjoyed a renaissance. With its concern for the question of validity in interpretation, the so-called Gadamer-Habermas debate has faded into the background. So has the discussion between Gadamer and Derrida over the relationship between hermeneutics and deconstruction. When philosophers such as Richard Rorty, John McDowell, and Robert Brandom turn to Gadamer, it is in order to find support for the notions of Bildung, historicity, and the linguistic nature of reason. While it offers new perspectives on Gadamer's work, the recent Anglophone reception overlooks how philosophical hermeneutics develops in critical interaction with German Idealism and its legacy in modern aesthetics and philosophy of art. Through a critical investigation of Truth and Method, the present study argues that Gadamer's engagement with Kant, Fichte, Hegel, and Schleiermacher is integral to his understanding of hermeneutic reason and that a failure to engage with this aspect of Gadamer's philosophy leads to a misunderstanding of the most pressing problem of post-Heideggerian hermeneutics: the tension between the commitment to the selfcriticism of reason, on the one hand, and the turn towards the meaning-constituting authority of tradition, on the other. Arguing that Gadamer fundamentally misconstrues the legacy of German Idealism, this book proposes that this tension can only be overcome by a return to early nineteenth-century hermeneutics as it develops in the wake of the Enlightenment and Kant's critical philosophy. Finally, I thank the following journals for permission to use material from my previously published essays: "Between Enlightenment and Romanticism: Some Problems and Challenges in Gadamer's Hermeneutics," Journal of the History of Philosophy, vol. 46, no. 2, 2008, 285-306 ; "Reading Kant Hermeneutically? Gadamer and the Critique of Judgment," Kant-Studien, no. 3, 2007, 351-371 ; "Aesthetic and Political Humanism: Gadamer on Herder, Schleiermacher, and the Origins of Modern Hermeneutics," History of Philosophy Quarterly, vol. 24, no. 3, 2007, 275-296 ; "Hermeneutics and Philology: A Reconsideration of Gadamer's Critique of Schleiermacher," British Journal for the History of
